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Abstract: The challenges of the modern world order have led, among other consequences, to a visible
stagnation in the development of legal thought, as well as to deregulation and the transformation of the
state and law. In chaotic and crisis situations, humanity has often sought salvation in myths, spiritual
reflection, and natural-law thinking and understanding.

The history of the study of myth began in antiquity and can be assumed to reach back even before
the earliest Hellenic thinkers. Later, Renaissance mythographers continued this work. In the nineteenth
century, comparative mythology emerged, taking a critical stance towards myth and mythology as rivals
to science, calling mythology a “disease of language” or a misinterpretation of magical ritual.

Myth is a feature of every culture. It arose in the past and has survived, evolved, and taken shape up to
the present day as a symbol-a set of symbolic images derived from the human psyche, stories, imaginary
representations, spiritual and customary heritage, and traditions transmitted orally from generation to
generation to individuals and communities over the course of their historical development. Myth thus
forms part of the cultural and historical heritage of each community.

Ancient myths were taken over by the Sophists, who, through reinterpretation and elaboration, laid the
foundations of natural-law theories. The spirit and development of these theories has continued across
the centuries to the present day. Myths had an important role in the development of legal thought,
especially in the past, but they may have a role even today. The key question is whether new myths will
emerge in the future, connected with the spiritual rebirth and salvation of humankind, and articulated
through the forms and contents of natural-law teaching.
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INTRODUCTION of the state and law. In chaotic and crisis situa-
tions, humanity has sought forms of salvation
in myths, spiritual reflection, and natural-law
ways of thinking and understanding.

The challenges of the modern world order
have led, among other things, to a visible stag-
nation in the development of legal thought, as

well as to the deregulation and transformation The question arises whether, even today, in

the demanding reality of the modern world,
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natural-law thought, myths, and mythology
can still play a role and have significance in
identifying possible solutions.

1. THE PERIOD OF MYTHS ABOUT LAW

Myth, as a characteristic feature of every
culture, arose in the distant past and has sur-
vived, developed, and taken shape until today.
It is a symbol-a set of symbolic images derived
from the human psyche, mythological stories,
imaginary representations, spiritual and cus-
tomary heritage, and traditions transmitted
orally from generation to generation to indi-
viduals and communities throughout their
historical development. Myths also include
naive fantasies about many phenomena, gods,
heroes, supernatural beings, and personifica-
tions of nature. In this sense, myth represents
an important foundation for the cultural-his-
torical development of a particular group or
community and is relevant for the establish-
ment of various social norms, such as moral,
customary, religious, technical, and later legal
norms. Characters and contents from mytho-
logical stories are often of a religious nature,
so the mythology and religion of a particular
society are closely connected.

The study of myths began in ancient times
and may be assumed to have existed even be-
fore the appearance of the ancient Hellenic
thinkers. According to Plato, Euhemerus, and
Sallustius, the Neoplatonists in ancient Greece
began systematizing such views, which were
later continued by Renaissance mythographers
(Encyclopaedia Helios, 1952).

In the nineteenth century, comparative
mythology emerged, taking a critical stance
towards myth and mythology as rivals to sci-
ence, pointing out that mythology is a “disease
of language” (Miiller) or a misinterpretation of
magical ritual (Frazer, 1913).

Since itinerant Sophist teachers in ancient
Greece derived their first ideas about law from
the myths of the Middle East, we may assume
that early ideas and myths about law originat-
ed both before and during the Hellenic and
Roman eras in the broader Mediterranean—
Asian region, today called the Middle East in
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geopolitical terms. In this region, civilizations
developed that were not strictly defined by the
now dominant world religions (Arab mythol-
ogy).

Such representations-myths about law-were
adopted by ancient Hellenic thinkers, primar-
ily the Sophists, as a starting point for the de-
velopment of their legal ideas about the nature,
origin, and essence of law. Thus, the Sophists
became the progenitors of ideas about natural
law. They initiated the conceptual and theoret-
ical formation of this idea of the original na-
ture of law-natural law (Greek mythology): a
law that is given, eternal, universal, corrective,
and superior to human creation in the form of
positive law. Positive law, created by people, is
expressed through legal norms contained in le-
gal acts and was elaborated by ancient Roman
jurists and their legal science through Roman
law over almost fourteen centuries. Many of
its basic principles are still present today in the
modern continental European legal system and,
beyond it, serve as a guideline and foundation
for constructing legal orders in specific states.

The teachings of the Sophists on law and
natural law found followers in the ancient
Roman Empire, where jurists nevertheless
gave primacy to refining doctrines and under-
standings of material legal reality, social con-
ditions, needs, and interests. In doing so, they
shaped Roman law, established positive legal
sources, and defined the formal sources of law
through general legal acts. These sources de-
termined the centuries-long course of legal
development primarily within the European
continental legal system up to the present day.

Mythology can also be seen as a fantastic
history of a community, in which stories and
legends about gods, heroes, and other irratio-
nal supernatural beings are transmitted oral-
ly “from generation to generation” to existing
and future members of the community. Such
narratives significantly influence the emer-
gence, survival, development, and fate of com-
munities from the earliest primitive clan soci-
eties onward.

Mythology, understood both as a cul-
tural phenomenon and as a discipline that

Miljan M. 7121C @ MYTH AS A FACTOR IN THE EMERGENCE AND DEVELOPMENT OF NATURAL-LAW THOUGHT



MB University International Review - MBUIR 2025 e Vol. 3 @ No. 2 @ 57-64

systematically examines, presents, compares,
and explains “sacred stories,” is thus an im-
portant source for the study of myths.

Myths are inherent to every civilization
and culture; they constitute a collective form
of cultural expression. They personify natu-
ral phenomena, historical events, and rituals
with realistic or exaggerated content. Over
time, such myths become more widely ac-
cepted, developed, and transmitted to other
communities, influencing the consciousness
of individuals and collectives. This conscious-
ness shapes belonging to a narrow or broader
group or community and contributes to the
emergence and formation of various social
norms (moral, customary, religious, techni-
cal, and later legal norms).

For the purposes of this paper, legal norms
are of particular importance, but we do not
neglect the influence of other types of social
norms, which are evidently interrelated and
interdependent in complex ways.

Whether myth, as a product of complex cir-
cumstances and psychological processes in in-
dividual and collective representations in the
rational-irrational sphere of the human mind,
can be a true or false reflection of reality re-
mains an open question. Human beings, in ad-
dition to other qualities, are both rational and
irrational.

The entire historical and evolutionary path
of myth—from its emergence in original com-
munities in the age of barbarism to the present
day—as a significant cultural-historical phe-
nomenon and an agent of social development,
deserves special attention in research on the
normative element of law and on the causes and
factors that have influenced or may influence
the material and formal origins of legal norms.

It is evident that myth, with its indicated
properties and characteristics, can be regard-
ed as an important factor influencing the cre-
ators of normative law—that is, the creators
of the normative element of the legal order—
alongside many other causes and factors.
Undoubtedly, myth, in cooperation with other
factors, is a possible material legal cause or fac-
tor in the creation of law and legal norms, at

least in the initial stages of their development.
This conclusion can be drawn from an exam-
ination of the development and influence of,
among others, ancient Arab and Hellenic my-
thologies on what later came to be shaped, in
form and content, as law and legal norms.

1.1. ARAB MYTHOLOGY

Arab mythology can be described as a dif-
fuse, incomplete, and unsystematized set of
myths and beliefs of pre-Islamic, tribally or-
ganized, polytheistic Arabs who lived in the
area of today’s Middle East. These myths and
beliefs, to a greater or lesser extent, served an-
cient Greek thinkers-especially the Sophists-as
a source for developing their ideas about a dis-
tinct type of law: natural law.

Before the Islamic period, Arabs and oth-
er peoples in the region were organized in
tribes; religiously, they believed in a multitude
of gods (polytheism) and led a largely nomad-
ic Bedouin lifestyle. This period was marked
by pronounced spirituality, which laid a solid
foundation for the development of art, spiri-
tuality, philosophical reflection, and scientific
observation of the world, nature, and society.
This intellectual and spiritual heritage would
significantly influence the later development
of art, philosophy, and scientific thought in
antiquity, particularly in ancient Greece and
the Roman Empire, and thus European civi-
lization more broadly—especially in parts of
South-East Europe and North Africa. Through
the subsequent adoption of Islamic religious
teachings and the expansion of political pow-
er, this legacy spread to these areas by means
of conquest.

1.2. GREEK MYTHOLOGY

Hellenic (ancient Greek) mythology con-
sists of a group of unsystematized myths about
natural and social phenomena in that era, as
well as about numerous gods, heroes, mytho-
logical beings, customs, rituals, cults, and lit-
erature. These stories were most often trans-
mitted orally “from generation to generation”
within narrower or wider communities, so
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that a multitude of such representations and
understandings survived and were transmitted
to later times, possibly even to the present day.

Greek mythology, in its breadth and rich-
ness, had a strong influence on the centu-
ries-long development of European civilization
(Plato, 1976; Aristotle, 1975), including the
development of legal thought. The Sophists, as
progenitors of the idea of natural law, drew on
mythological material in order to shape their
ideas about law and justice. Their natural-law
ideas later flourished with the emergence of
bourgeois revolutions, when they were used as
powerful arguments against the feudal order.

1.3. THE ANCIENT HELLENIC-ROMAN
PERIOD: THE BEGINNINGS OF NATURAL
LAwW AND PosITIVE LAW (ROMAN LAW)

The generally accepted view, as already not-
ed, is that ideas about natural law in European
civilization were conceived in antiquity, begin-
ning in ancient Greece and later in the Roman
Empire. During the feudal era, these ideas
were significantly reduced and subordinated
to justifying the feudal social order. The pre-
vailing natural-law view was that the state and
law were of divine origin, and that they served
to protect the feudal system and the position
of the Church within it (Thomas Aquinas,
Augustine).

In ancient Greece, over the centuries, a con-
stellation of thinkers, philosophers, and sci-
entists emerged who studied nature, society,
and the state, but only sporadically law. It was
not until the fifth century BCE, with the ap-
pearance of the Sophists—travelling thinkers,
philosophers, and teachers of practical knowl-
edge and skills—that systematic reflection and
teaching about law as a phenomenon began.
The Sophists drew, among other sources, on
certain myths about law from the region of the
present-day Middle East, which they enriched
and used to articulate the idea of natural law.

The Sophists (Protagoras, Hippias, Gorgias,
Callicles, Lycophron, and others) are consid-
ered the founders of the idea of natural law.
Ideas about the existence of a law not created
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by human beings but eternally given in the
universe and in nature emerged in their teach-
ings and further developed through both dem-
ocratic and aristocratic variants. The demo-
cratic variant (Hippias, Antiphon) stressed the
natural equality of human beings, whereas the
aristocratic variant (Callicles, Thrasymachus,
Aristotle, Plato) emphasized their natural in-
equality. This dualism between natural and
positive law persists to this day in legal thought.

Plato divided reality into two spheres: the
visible world of the senses and the invisible
world of ideas. On this basis, he developed his
concept of the ideal state, founded on the com-
mon good, in which everyone performs tasks
according to their abilities, for the benefit of
all and of the state. Aristotle rejected this strict
dualism between the sensory world and the
world of ideas. For him, the ultimate goal of all
sciences is the good, and the greatest good is
the main goal of political science. The greatest
good that the state strives for is justice, under-
stood as the general welfare. Aristotle points
out that justice has several meanings: in addi-
tion to justice as moral correctness in gener-
al, there is justice as conformity with law and
equality. Natural law, in his view, has universal
significance and does not depend on wheth-
er it has been adopted or not; positive law, by
contrast, becomes meaningful only once it has
been formally established.

Further development of natural-law teach-
ing continued with Epicurus and the Stoic
school. Epicurus argued that the political
community arises from contracts concluded
by free and equal citizens and that justice is
not absolute but the consequence of mutual
agreement not to cause harm. Epicurus and
the Stoics regarded self-sufficiency (autarchy)
of the individual—not the polis—as the ide-
al; a person should be a citizen of the world
rather than bound exclusively to the polis. The
Stoics proclaimed natural law as the supreme
law of nature, against which all existing laws
and states could be measured. They advocated
the idea of universal brotherhood. Their teach-
ings were adopted in ancient Rome (Seneca,
Cicero, Marcus Aurelius, and others). The idea
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of natural law contributed to the construc-
tion of Roman law and Roman jurisprudence
(Ulpian, Gaius, Paulus) (Zizi¢, 2004).

Scholars in the ancient Roman Empire,
most often pragmatic practicing lawyers, ad-
opted the teachings of the Sophists and other
Hellenic thinkers. However, unlike Greek phi-
losophers, they focused primarily on the study
of law, and only secondarily on the study of the
state. They developed the famous Roman law,
which is still studied today. Roman jurists were
especially interested in legal positivism, that is,
in the positive law that was being created and
that was in force. They created and determined
the formal legal sources of law, paying less at-
tention to material sources. They established
that the formal sources of law were general
legal acts: constitutions, laws, and bylaws. To
this day, this determination has been accepted
in European countries that belong to the con-
tinental legal system.

By contrast, Anglo-Saxon countries initial-
ly inherited elements of the Roman legal tra-
dition but subsequently developed their own
common-law system, in which the overriding
formal sources of law are custom and a specific
type of court decision-judicial precedent. This
system applies in Great Britain, the United
States, and the Commonwealth countries.

In recent decades, with the rise of neoliber-
al capitalism in the world and in Europe, the
influence of the Anglo-Saxon legal system on
the European continental model has become
increasingly evident. It is difficult to predict
the ultimate outcome of this influence.

1.4. THE FEUDAL PERIOD: RELIGIOUSLY
BASED NATURAL CHURCH LAwW

Legal thought, originally conceived at least
two and a half millennia ago in antiquity,
took on a predominantly philosophical and
religious character with the emergence of the
feudal social order. Legal doctrine in this pe-
riod was mainly directed toward justifying the
feudal state and law, that is, the existing social
order, with a pronounced intolerance toward
divergent views. The development of legal

thought stagnated as a result. It was empha-
sized, among other things, that the state and
law were God’s creation and that the secular
state was not autonomous (Thomas Aquinas,
Augustine).

1.5. THE BOURGEOIS PERIOD: STRONG
DEVELOPMENT OF LEGAL THOUGHT -

THE BEGINNINGS OF HUMANISM AND

THE RENAISSANCE

A radical transformation and rebirth of con-
sciousness, spirituality, and life in all spheres
of social reality began with the advent of hu-
manism and the Renaissance in Europe. This
transformation implied a break with the previ-
ous world order and the birth of a new world
with new views and determinants.

The change was especially evident in culture,
science, and art, as well as in other spheres of
life. There emerged a powerful hunger, curios-
ity, and need for new knowledge, particularly
in the mentioned domains. A general awak-
ening of scientific consciousness took place,
accompanied by the appearance of many sci-
entific creators in all fields of science, includ-
ing legal science, where numerous theories of
the state and law arose. Many of these theories
served, among other things, as “instruments”
in the struggle of the emerging bourgeois so-
ciety against the preceding feudal social order.

These theories, and not only they but also
developments in science and art, often found
their origins and justification in the renewed
and intensified interest in antiquity and the
study of ancient science, culture, art, and oth-
er heritage, especially that of ancient Greek
and Roman civilizations. Knowledge drawn
from ancient thought was frequently used as
a theme or starting point for further research
and creation in various sciences, as well as
in culture and art, during the past centuries.
Roman law and the history of the state and law
are illustrative examples.

If we look at the vertical timeline of social de-
velopment from antiquity to the present day—
particularly in European civilization—we see
that already at the beginning of humanism and
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the Renaissance a key methodological pattern
was established in the process of research and
knowledge: seeking ideas and solutions first in
ancient scientific, cultural, artistic, and other
legacies; then, conditionally speaking, “skip-
ping” the feudal period and its legacy; and only
thereafter, on this basis, developing a broad and
awakened social consciousness and a hunger
for new knowledge, discoveries, and advances
in all areas of social life.

This methodological path, or matrix, as-
sumes that scientific roots and ideas derive
primarily from ancient Hellenic and Roman
civilization, while the legacy of the feudal era
and of many other ancient and non-Europe-
an civilizations is largely neglected. Such an
approach can lead to one-sided, dogmatic, or
erroneous scientific or other perspectives. It is
therefore evident that these problems must be
approached as broadly and comprehensively
as possible in the pursuit of scientific truth.

Many bourgeois theories of the state and
law arose after the emergence of humanism
and the Renaissance. These theories viewed
the state and law in different ways-either as
ideal or as social realities-addressed various
causes of their origin, and proposed diverse
conceptualizations, down to the present day.
Many of these theories were intended to serve
as tools in the ideological and political con-
flict between the feudal and emerging bour-
geois orders, and thus between different legal
orders: some sought to challenge the existing
order and justify the new one, while others
aimed to justify the existing order and dispute
the upcoming changes.

In the past four or five centuries, a multitude
of natural-law, sociological, realist, dogmat-
ic-normativist, historical-legal, psychological,
and other theoretical approaches have been
formulated. Yet the question and problem of
defining law remain topical and unresolved,
subject to different theoretical approaches,
which indicates the complexity and enduring
relevance of these phenomena.
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2. A REVIEW OF DEREGULATION AND
TRANSFORMATION OF THE STATE
AND LAW IN MODERN TIMES

If we accept that the goal of the science of the
state is to achieve the greatest good (Aristotle,
1975), that the state is a phenomenon to be
studied through legal, social, and political the-
ory (Jovanovi¢, 1922), that state power is based
on legitimacy (Weber, 1976), and that the state
is a tool for the wise and just organization of
the political community (More, 1964), then, in
light of historical experience and knowledge
of the destructive consequences that have oc-
curred in the past and continue to occur today,
several questions arise:

a. Is humanity, that is, its “managers,” repeat-
ing historical mistakes that have already cost
civilization dearly?

b. Or are such developments in some sense
necessary and inevitable?

It is evident that modern civilization is sig-
nificantly threatened by numerous existential
challenges, including the confrontation be-
tween the current and the emerging world or-
der, which is conceptually based primarily on
a neoliberal conception of the development of
a transhumanist society of a post-democratic
and post-industrial character. This new order
is grounded in the unfathomable currents of
the Fourth Industrial Revolution and the ap-
plication of artificial intelligence, which will
significantly and radically alter the present ex-
istence of civilization.

Among other things, these processes, by
driving globalization of society, the state, and
the law, imply the deregulation and transfor-
mation of existing systems. The basic features
of the traditional state and law—such as sov-
ereignty, national equality, and certain other
values—are being lost, transformed, or trans-
ferred. In such a situation, legal science signifi-
cantly lags behind in offering knowledge and
answers to these numerous challenges.

In recent decades, the individual has become
increasingly alienated and self-sufficient, sub-
ject to various forms of social engineering that
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often diverge from authentic human nature and
from spiritual and material existential needs.
An important question thus arises: will there be
new processes in the natural, natural-law devel-
opment of human spirit, within the broader ex-
istential cycle, that could contribute to a “return
of man to man, nature, and society”?

3. THE POSSIBLE ROLE AND
CONCEPTION OF MYTH IN MODERN
SOCIETY

Myths have had a certain importance in the
development of legal thought, and in the spiri-
tual and social development and formation of
societies, especially in the past. However, they
may also play a role today, at a time when nu-
merous challenges accompany the currents of
modern society.

The role and significance of myths in the
contemporary world can be examined from
several perspectives:

1) Formation of collective identity and belong-
ing. Myths influence the shaping of primarily
collective identity and the sense of belong-
ing to a particular collective (group, nation,
people). Among other things, they can pro-
vide a foundation for a society to form, build,
and enrich common values, traditions, and a
sense of historical continuity, supporting the
preservation of cultural heritage and identity.

2) Explanation of the world, emotional sup-
port, and spiritual inspiration Through
symbols and stories, myths offer individu-
als and groups a particular understanding
of the world around them and help provide

meaning to life. In this sense, they serve as
frameworks for interpreting reality and cop-
ing with existential uncertainty.

3) Development of moral consciousness and
ethical values. Myths can offer individuals
and groups concrete instructions and guide-
lines for behavior and decision-making, thus
contributing to the development of solidari-
ty, respect for human rights, responsibility in
social processes, and respect for and protec-
tion of nature.

4) Psychological influence and integration.
Through archetypal symbols, characters, and
narrative patterns implanted in the collective
unconscious of certain groups or peoples,
myths can help individuals better understand
and integrate their psychological processes.
This can foster self-understanding, personal
development, and overall spiritual growth.

5) Spiritual and creative inspiration and art. In
the sphere of culture-art, literature, music,
and other forms of expression-myths can
inspire individuals and groups to engage in
diverse creative activities and to expand their
imaginative horizons.

6) Although myths are often associated with
the past, with natural-law origins and spir-
ituality, their role and significance in con-
temporary social processes should not be
underestimated. The strength and influ-
ence of myths can contribute to a better
and deeper understanding of oneself and of
the modern world, which may have a pos-
itive impact on everyday life and spiritual
growth and, in turn, on addressing certain
challenges of modern society.
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MUT- KAO YNHUNAL Y HACTAHKY U PA3BOJHOCTU NPUPOAHONPABHE MUC/IU

Pe3ume: 113a30B1 caBpemMeHOr CBETCKOI MopeTKa yC/loBuan Cy, nopeg OCTazior, 1 BUG/bUB 3ACTOj y pa-
3BOjy NpaBHe MUC/M, geperynauujy u TpaHchopmaumjy gpxase n npasd. Y XaOTUYHUM, KPUSHUM CUTY-
aumjama Jbygckum pog je Tpaxkmo 1 BUg Cracerba y MUTOBMMA, JyXOBHOM, MPUPOGHONPABHOM MPOMMLL-
/bAkby U CXBATAkY. MUT je jegHa 0g KAPAKTepUCTUKA CBAKe Ky/IType, HACTAO y MPOLUIOCTH, ONCTajao.
pasBujao 1 yobimyaBao ce go gaHalbux gaHd, Kao cuMOO, Tj. CKyn CuMOONMYKNX CIMKA MPOU3ALLINX
U3 JbygcKe ncuxe, npu4a, 3amMuLL/beHnX NpegeTasda, gyxoBHor, obudajHor Hacaeha, npegare Koje ce
Ca KOJIeHd HA KOJIEHO YCMEeHUM NpegarbumMa npeHocuio Ha nojeguHLe, 3ajegHuLy 1 3ajegHuLie TOKOM
CBOT MCTOPMJCKOT pa3Boja go gaHac, Kao geo KyNTypHO — UCTOPUJCKOr Hacieha. Y1ora v 3Ha4yaj MuToBa
y CaBpemeHocTn Mory OuTi pasanmanTi, 1 MOry ce caregasaTi Kpo3 HeKOIMKO BMJoBa (acrekara), 1
T0: 1) KPO3 yTHLAj Ha 0OIMKOBAKE MPeBACXOGHO KONEKTUBHOI ugeHTuTeTa n ocehaja npunagHoctu
ogpeheHom KonekTuBy (rpynu, Haumju, Hapogy); 2) Kpo3 objallrerbe CBETA, eMOLMOHAHY MOGPLLKY
W gyXOBHY MHCMpauujy, nytem cumbona, npuya, npyxajyhu nojeguHumma, rpynu, ogpeheHo pasy-
MeBarbe cBeTa oKo cebe, 1 npyxajyhu M cMmcao xmBoTa; 3) Kpo3 NCUXOAMLLKM YTULA] HA NojeguHLe,
rpyre, 1 NCUXOMOLIKY MHTerpaumjy 4) Kpos gyxoBHy MHCIMPATUBHY KPEATMBHOCT 1 YMETHOCT MojeguHa-
La, rpyna, y cdepu Kyntype (yme: THOCT, K/bMXKeBHOCT, My3UKQ 1 C1). 5) KpO3 yTULAj Ha pa3Boj MOPa/IHe
CBECTU 1 BPegHOCTU. MaKo Ce MUTOBM Be3yjy 3a MPOLL/IOCT, NPUPOGHONPABHY M3BOPHOCT 1 §yXOBHOCT,
He Tpeba 3aHeMapuTy y/Iory 1 3Ha4aj MUTOBA y CaBPeMeHNM gpyLITBEHUM TOKOBMMA, HUXOBY CHArY 1
yTnLaj, uume mory gornpuHetn bowem u gyb/bem pasymeBarby cebe, CaBpemMeHor CBETd, LTO Ce MOXe
MO3UTUBHO, OJPAKABATM HA CBAKOGHEBHM XXMBOT M gyXOBHMUM PAcCT, TUMe 1 HA peLuaBary ogpehernx
1303080 CaBpeMeHor gpyLTad.

K/byyHe peun: MuT, geHTUTET, NPUNAGHOCT, MOPAJ, MHCAMPALMA, GyXOBHOCT, eMOLMjd, MCMXON0rMja
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